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6. HUrc NnPMEU nULBUP

Utithwwu wypnmpbuh untmdnudp b Uunmwudwyniush pupgiu-
‘uniphiup hhupp nphu Swy gputnp nupnyptiwt np qupgugut nt dwwy
utnwgui swthwquiug wpwg, duntun mwny puquwpht ipuuhpnyghiu-
ubipnt: Ujupwn wuwfupupwg tp ybptgpp, wjuwbu dnfu n hwpnwn o
pwpdpupnitiun Ep unbindnuwd qpuljuunhtup np, hpuwghonptu G
nuwnp Ynsmbigun Auy wqquyh dunplivugpripeloud nuliimup: buly h'ugu
Ep wyn opswiuh gpujuunmpbut wnwuduwywnmynightup:

B. nupnt dwnbitwghwmniphiup, twfu b wnwy, niuh tiplnt punpny
junlwiuhy Ypotwui punjpu m pupguwuwlwu nignmphip: Llw-
wtiup, np wyn puip junnil b dhwyu dtq. wynutu Ehs pninp gpualju-
unmiphiuutipnp pwuh np, dwdwuwuypowuh pdpnunidny, gpuuwuni-
Rrhtup Ynsniwd Ep dwnuwybynt Ypouhu, tyyuwuwmbnt ytpghuhu qupqug-
dwu b dunwnudht: Munignudp, numgswjuu gnpop Yhpuwuwhniuo
tp ttintigujuuubtipniu. wyn £ yuwéawnp np, ulqpuuwtbu, «qupnu-
whtiny Yp wpwuwlbp mumghs Yud Jupduwylion, hul jhnny nupau
hnqglinp Yngnud, wunhawu: Mptdu, puwluu £ n hwuluwh np Utiu-
pnwu nt Uwhwlyp, wnwohu htippht, dnnnynipnht ywhnh wnpudwn-
nthu Ypouwwu ghpptin: Unwtu b Einud uwb hojuunmwljuwu, Unpu-
Juiu, Upuynuwljut dwnbuugpmphiuuipn uljqpuunnpnidp: Unuwku
E b wydd. Uthphyth, Udtphuh puquuwjignt junm dnnnynippubtipnt
gnuiwimphiup pugunwytu Uknwpwih pupgiwinmphu B Juo-
mupnuwd pupnghsutipnt dhnpny b Yp htmwwunl, pphunnubmphi-
up, Whinwpwuh nudniupp wyn dnnnynipputipnt ubithwjuumphiup
nupaubnt tyunwyn:

TMuydw L vl np pnpnp unp ujunn gpujuunghiuutipp qup-
quuwu pupgiwuwuu ninnniptiudp: 8twmny £ np h jujn jn quu
Wdwunnupwp Jugqunuud wpluwmnmphtuutin b, dhuyu untijh ny' wd-
pnnowwku hupunipnju gnpdtn: Utip gpujuunighiup sEp Ypuwp pu-
gunniphtu Juquly, ntunh wu wy ujuur pupgiwuniyphiuttinny:

Unwyoht opswuh gpuiwuniptiwu b Ypouwfwu jwpddwu uky
owwn Ut b pupguwiuhsutinn nlipp: Unphiup pupguwihy Yp Ynsk Uwy-
wmngh wywybpmubpbu oumbpp: Mdwug Jupdhpny wyny wmhwnnnup
wnpniigut Uwhwyh m Ukupnwh pnjnp wpwltipmubpniu, npnyhtin
wunup Yp Juwwpbhu pupguwumphiuutpn jnmuwnpbul b wunpbipbut:
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Uwpunngh wywypmutinnt dwuht juynuniwo E awb wyu jupdhpp, ph
wunup Yp pwdunithtu tpynm funwiph.

w) Unug ud wnwohi pupguuiuhsutin, npnup Uwpmnnghu wuuh-
swwbu wpwltipmnmwoutipu L.

p) Ypyulip pupgiwiuhsutin, npnup juenpn ubipniunu tu: Uw, wu-
onipwn, tupwnpulijuu pudwunmd k, wnwug hhtfuwinp wmnitiwjutipn:

G. nupktu dbgh hwuwo wuwwmwuputipnt dtowgnju dwup
pupguwuwyuwu gnpdtin tu, npnug uke Yp qipwlontiv jmuwptul ju-
nwpniwdubpp b jpouunuiwuwpwiwu, tjintigujuu pnjuunw-
Uniphiu mubkignnutipnp: Uunmmwdwymushu qnigpupwug pupgiwunitt-
guu tytintiginy Uky punniunuwud wnopputinu nt wy gnpdtin: Ujuws G.
nupky, vwnunuubtipu n twpqupbwwu ophumphiiutinp htimghtimk
gnuutight hhu, puhl wgquyhu tpgipnt mbmp: (&L npnpwlhonktu huy
U nppuit qpptip G pupgiuunud dtp gpujuunipbiut wnwyhu op-
owuhu' ndmuwp k put): Mwhywinws jwn wyluwmnmphiuubipn ny
dudwuwlu L juymuh, ny , pupgdwugh wuntup: Cwwn pwu uwlb Ynp-
unmwo k: ULy put wupg E, vwuju, np hhu pupgiduuwlwu dtp gpu-
Juuniphup tquo L jwwn hwupnum: Unbtinomwo puyny tytntiging
gnpduwwu ywhwugutipmu hwdwp wyny gpujuumphiup twl pug-
dwquit Ep: Swpwdmwd dbY mbuwlu Ep, ophuwl, prinp-p, wyuhupu'
twdwluwuhu, npny tytntigin) hwyptipp pupnyuwiwu fupumubtp Ym
nwjhu btinbguuwu-ypouwjuu quuwquu hwpgtipm Yytpwuptiptiug:
Uhlunju gnpduwu uyyumnwyhu Yp dwnwybnp pwpng-p, np uljqpuw-
Juu ppowuhu wwpg m hwuluwh duny dwnnigninn fupunm Ep, pun
U. Ghppku Jupnugnud puptipgmuoutinni: Shnwquyhu, unphht
qupunuuwt tyhulnwynuutipny, pupngqp qupgqugun hnbnnpuuu
wpniiunny ni pupdun dwn: Kwnh uyunwyu bp niujunphu pugum-
ptp pphunnubmpbwt  hhdmupubtpp pwpngtny  wwhbkgnnniphiu,
wywpfuwpniphtu, wnopp nt Uhtwtigniphtu: Lphunnubniptiuu dw-
wnuihu gqniqguwhtin, wuhpwdbtym Yp nunuwp yuynwwunhp hhu
Ypouh Ynnuuwyhgubipnt jupdwynufutipniu nkd, npny dumun wnhu
owynugnifwlute ipjuuhpmpmuubpl m Acwlwdwnmphidbpg pun-
nhku hipwunuutinn b wnuwununpubipne: Gunhtwuwpup, ujuwd Ehn
wuwpg nt npnpwijh ppulinpnih) Gytntiginy ulqpniuputinp, npnug wn-
phinp U. Shppu Ep, hul wyn wnphipbu ogunnitim tnuuwyp tnuae wy-
Juipuiiuljuy puguappngehiip Yud dihuwpuiingehip: Uu sathuquiug

2 1pay

L



uhptih Ep dnnnynipnhu b oninny juyu nmupuomd unmwgui: Snjutipp,
ntin dhyl pphumnubniphiup, Yp hpwnkbhu dbjuwpwunyshiup hptiug
wnwuwbjubipnt hwdwp wyn wupg gundmphiutbpniu dky swwny
wbiuuly funp dnpbip: Lppunnubniptiwu dudwuwy dtjuniphivutipp,
Jupa dudwuwyh dkby, o witijh puth nt dwiw) unwgwu: Luytpk-
uny wuwhwwunwo tu jwwn dbjunphiuutin, npnug puwgptinp Ynp-
umwd bu: Spufu wyp mbuwy dpu bp Juppuwgpngehiip np, unjfuybu,
oww tp uhpnmwd n mupwonwd: Unippipm Yhuuwgpniphiuutipn
utipuywugunn wyju gpoyphiuubtpp jwawiu Yp hudtidmbhu hpupwww-
mnmd wugpbipny, swhwquugmphiuutinny, htpnuutipmu unthpnwo
utippnnutinny: Stmwquyht, jhotw wyny gpmwdpubipbu Juquniiguu
«&wnpunhpy, «Swyudwinippy, «dwpp <wpuug», « dwpp Uppng»
thtinkgulju dwnbiwuutipnp:

(Fupgiuiwuiu gpujuumpbwu wu Jun ypswuht, gnin wy-
fuwphhy pnjwunwinipbudp tpuuphpniphtiutinnt gpbpt stup hwu-
nhwyhp: Ukq juymuh wdbuwnywugpun gnpdp Unnju Gughupbubuh
«Nuundniphu yupnmg Untpuwunph» tplu B, np pupgiuunius | jni-
wpkut, G. nupniu:

SGpuuu wpmwnpuupny, G nupnu untnomuwd tunbuwgnpni-
rhiup jhnnwgquy nuptipnt hwdbdwnnipbwudp tnun guwn wntijh énju:
Qtinp pbipnuwd ptinniu wpnhiupubipnt hwpniun ot pugquwynndwuh
pnyuiunumptwu hudwp 6. qupp yngmbgun «luinup»: bp pw-
twlny, wyn ppowinh gpuiuimiphiup Yp glipuquingk pnpnp jnuguy
nupbpp: Uhwu ¢R. nupu | np, wn hdwuwnny Ypuwy dpghp wunp
htin: Guyny (ignuujuu wpdwuhphu, ny UEY nup Ypgun donbiuwg
nuljtintiuhy jtgnipu: Utiupny Uwpunngh, Uwhwly Mupplh b wunug
wywtipmubtipnt swuptipny tp np untindnbigun m dywlyniigun gpu-
Juiu wyy (kgmu, npniu hhdpp Upwpunbwt puppunt Ep, b Yngib-
gun gpuupip: Utupnujiwu gpgwiith gpuipuipp, np Yp nhnnh hppl
wdtitwdwpnipp, wdtitwuunmupbuu n wdktwgbintighyp, juywmuh L
nuwdpwd Yud nullinuipbwiy huybpt wumuny: Uyn, (bgqniny gwipur-
nghu hptiug gpniphiuutinp Uwhwy Nwpplu n Ubhupny Uwpunngp b
hptiug wpwltipmutin Gquhlu m Unphtup: 6. pupnt wyn, hwytipbuu Ep
np pojnp dwdwuwutipnt hwdwp tnu puuwlu jkgne: Ujn (kqmu Ep
np punmunmbgun B wplibjwhuwynptiwt, B wpidnwhuwyniptiut Ynn-
ub nt wyp yuwntwnny wy wwhwywunitigun dhnishtup dnnnynipnhu
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ut9 vhpun b wdikuniptip: “Unjuhuy wntijh ny, Jupnhynyghiu punniuwos
hwytipp shwdwpawtiguu Cuyng tjtntiguw jkgniu thnfuwphut) jw-
wmhubiptuny: Uqquyht thnmiptiwu hqop gnpdou nupawd gpujuu wyn
hht (kqniu, nuptipm pupwgphu Yptig thnthnjuniphiuutip, puyg duny b
Junnignuwuopny, punhwunip wndudp, duwg unjup:

(Gupguwuwyuu gnpotipny  yuwhdwuwthwyniigun  nuljtinw-
nhwt twnbuwgnpmphiup: Uy opswuhu unbindniud gpujuuntphiup
Un wupthwyk, vwh hwy htinhuwyutipnt jophtwo Ypouwuiu nt wpluwp-
hh pnuiunuyniptiwdp hupunipnju untindwgnpényphiuttin: Uwhwy
Jupennhinuh wununy wuwhywumwo tu «Ywunuutipn» (55 qifu),
npnug Uk Yp upniht Ehtinkginy wwywmoubwutinnt yuwpmwwuniphiu-
utinp, hpuwunphtuutinp, bwyju: Un Juunuutipp hbnwppppujuu
bUu twl wju wnninyg np Jupnwgniit mnitivg dwdwujuypywih
hpwwumphtut hp utippht Ynnutipny, fungtjh unynpoypubpny nt
Yhugwunny: Uwhwly Nuwpplh wuntuny wguhywunuwo tu twb Gphynt
(@nptp: Uunugdl dtyp U. Mnjuny Dpnln ywuophwpph Uwhwlyhu n
Utiupnyhu ninnuo uwdwyh (435p.) wuwunwufuwul E, huly dhwup nin-
nmwd L Ukhwhubh Uguwyhnu tyhuynynupt’ h qunwujuwt wulk
unwgniwd tudwlh: Uwhwl Jupnnhynuh htinhuwynptudp jujmuh
b twl funudp dp wpuyuutip, puyg wugtipmquugtih L, dwutw-
inpupwp, Junmwdwpniugh hnjujuw nt wupbph pupgiwunptwu
wunp pbipwd uwyyuuwmp:

Gpuluu gnpdtin muh twl Utupnw Uwywngp np bnun ny
Uhuwyu wypniptivh untindnnu nt dkip wnwohu nwunighsp, wyjle wnwehu
htinhuwyp: bp wunuwu htinn Yp Juwnih «Swdwjuwyunmd Gunpy»
dnnnywoniu (np Yp yipugpnih awb Sphgnp Lmuwinphsh): Ujn dw-
ntipp hnglinp fjupwwnutip tu b muhu punuwiwpwuwuy, pupngswuu
punyp: Uwpnngh wumng wwhywumwd tu twl hnqunp tpghp
wwupuwpnipbwu yupuuuubtp: Ujuyku, ophuwy.

Uphp juliguiiing ghu wylihnoli,

Gt dtinp pd pugrid ghu juiinhdwdibi:

Upn qft'ts wipwphg dlnrugluy widuilpu,

[p sl wypling juehwgple hpngu:

Ulinuy plig, Lppupnu, npph Uuypniony,
Clunphlw qannpruphi puqud jwiguinug hung:




ony hliugunnu hwlwwuwq qhu wylindl,
Uppyliwy wihp pouwdhi hud jupriguiil,
Gwnuwlinn puph, (bp widhu plny wwywik.
Ulinuy plig, Lppupnu, npph Uuprniony,
Cunphlaw gnniehiy puqrud juliguinug hdng:

BG. nupniu hupuwghp untindwgnponiphiuutinny qupgugnn wq-
quyhtu qpuuunphiup Yp vbpjuywow, wnuwtijupwn, hppb yuwm-
dwgnnihtu npu hp Uk Yp wupthwikp dwupnwuwuniyghiu, hdwunw-
uhpmphiu b gbnupnitunwiuu tpyh junyuuhyutin: Upfuuphhy pn-
Juwunwlnipbwdp jophuntwd wnwehu tpyp Unphiuh dwpp Uwpyingh
thnpphY ghppu b, mp htinhuwyp Ym wnwy Juetipujuwu wtintyniphiu-
utipn Utiupny Uwpwningh b ghptipnt ghunh dwuhu: $ununnu Aniqua-
np, “Lwqup Pwpytight m Unjubu funpliuwght hptivg wpjuwwnni-
phiuutipny Yp ubpjuyugutit hwy dnpnympnh yundwwi wagbugp
wdpnnonptiwdp Jud hmnnmwowjuu dudwuwupswuny: Uhohu
nupbpnu, unynpupup, wyuundwuwu Gpuuhpmphiuubtpp dhwyu
punupwluu-hwuwpuuuu nEyptipnm Wyupugpnighiup sk np Ym
wnwjhu: U gpmphiuutipp, witjh jud wuwu swthny, mngnpniwo
Ehu pwuwumtinowuu pmuyny, 1h thu qtntighy, yuwumytpwinp wp-
nuwywjunniphiuutinny: Unwtu b, ophuwy, Unphiuh b Unyubu lunpb-
awghh gpniphtuutippn: Uyuwyhuny, yundwujuu wpfuwmwuhpnighiup
Up ubpuyuuwp hppb gpujuu-gbnupnbunwljuu jophunwop, np
oqutp hwuljuwnt twl gpujuwuimptut qupqugiwt pupwugpp: Uju
pwit wnunty wyutint £ Gnhoth dwuy dwpnwivwy b Suyng wuapk-
pugihi wpfuwinniptiwt Uty unthpmwd Unupuyph Guljumwdwpnh,
npmu Wqupugpmphtup Yp mpnth wjuuwnmtiuh @odupuowugh -
qupwpwl wjuyhuh supunpuupny np owwnbtin quju phnwd Gu hpph
pudauuplnongepui, mphoutin Ynswd b Jhwwuwdigehui, huly bpptdu’
ublippnn: “biw punjph umbindwgnponiphiu Upu £ Gquhly Unnpwughh
Gno Unwiunng-n, mp htmhuwlp Yot wwy thhjhunthwywuu hhduw-
inpnidp Cuyng pphumnubwlwu huwnwmph' punpbd hbpwinuwljwu
hunwwnwhputipm m dwuwwun Wwpuyph dwjunudwpnhu wnhpe
nnmwod Nwnpuhg qpunuymuwliuu Ypouh: Lunhuwlh wju ghppp uwl
Jtgnuuyjuit hp wpdwuhputipny Ynp gpunk pugwnhly wtn 6. pupnt hwy
gpuluiu tpytipm pwpphu: Uy jEgniv wjupwu junwpbwy £ m qlinb-
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ghly, np gnpowdmwsd £ b Yp supmwlyl; gnpowompy hppl nuuwghpp
gpwpwph nunigdwu hwdwp:

Ujpmptith unbindnuihu juonpnuwd dwdwuwlupowun tpl Yp
ubipuywugul wdmp hhdptipnt ypuy hwunmunnuus hwy wqqughu nu-
pniptiwt uyqpuuwinpnidfu o wuuwjuunby qupgugnudp, wyw wn,
huswytu wmbuwup, Juumwpniigun punphht pupgiwuhgutipn wyu hnjy-
1hu, npnup hwunbu Gwu hpple hptiug numghgutipnm wpdwuunnnp
wowjtipunubipu m gnpdwyhgubipp: Muwunwhwlu sk, np dbip pupg-
dwuhgutipnt jhywwmwlp juitipdwgutnt hwdwp Gltinighu Souwgnjght
Uk juwnily on L wpwuwlwo, nljubidptin wiumu: Upouwlwu punjpe
niutignn wyn woup, np Yp upnith twle wpjuwphhy mouwjudpniphiuut-
nny, hp Bpwwyniptiudp nupawsd E hudwgquyht m hngthwpugun'
wqqujhu hyupummphitu mutignn hipupuughip huynt hwdwnp:
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uu3rcuhhu...

b duypliuh pungphly puppun
Cushiuutinng duwd optu

Uhpunhu, hnginju dwuuhy nupéwu
Uuniun hhiptn, dop Yuph wtu:

Ln1 whpawgtin puntipp gnipphu
Lbgn tjuy, hd hwpuqu'n
Cwuwl] wnh pnt wwupwkqghn
Pwun m puuny Jujuupnuyjwu:

8njpp nwadwp phip joyqtipmu
Bpwqubtipnuu, funnufubtipniu
Ununiue nupéwp wnopwpnin
Coniug wugh fupomubipniu:

Lhquny uqugh wpfuwphtu hwdwy
bd Emphiuu wpdtuwuu

Snjut hd wptwu uhpupwpwiu
funphmpnp funp hd hupuniptiwu:

Uwyptinniu ypuwy wyu tptipniu
Ownuwp nt gnipmn dudpwubipniu
Lhu mniu Juuynn thwpnu nupawn
Bnnhy up otipd hwypkuwyuiu:

Puntinn ubmuwod uhpnhu Ypuy
LQbippe twnwquy)p Guawuswghn
M pnguyjwn wudwh Ypuly

Ltiq ophutipgtid Uhyw uhpuwhtio
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3hunrubh 3Nh2NKUL

«Sp L fpple nghuwapp npng ng hgl: hnijfu»
(Un 6.34)

‘Lugnyptigh Ukd dwpnuybinp 8huniu, hp mwutkipynt wyw-
Ytpunutinp pupngsujut wnwpbnipbwu minupybh tnp Swyhihn
twhwughtt quuwquu oppwuubipnp, Yp rwpmuwytp numguuty Yw-
thwunuwnid punwphu k9, np Yhnpnu hwunhuwgwd Ep wunp gnpdni-
utmptiw: Unwptiwjutpp qnyg qnig Yp opgthu ghintipi ni ghinupw-
nupubipp, Lphunnuh Ynndk hptiug thnfuwigniud wuwmniwdwh jnjup
nwpuotnt wdku ynmnd:

S hhwghutipmu Uk wyupwt mwpwonitigur 8huniuh wuniup,
nn dnnnynipnku unbipn wywtipmubtipm pupngsmiptulu wudhywwhu
tnp thmpwghtt Yuhwntwmy® mbuutjm Ukd dwpnuytiop ne wunp
ptinuku huy jutn Gpluph wppuyniptwu dwuhu:

Uh pwuh wihu ttmp wnwpbwjubint wy yepunuwpautu Guthwun-
twnid b Shuntuh wuwndtight hptiug ptinniu gnpéniuknipbiuu nt ainp
aqud juonnmphiuutinmu dwuhu: Lphumnnu jupdwp ujunmtig wwh vp
htinwuwy wdpnjubt m wnwuduwuw] hp wywltpnutpnmu htn Akip-
uwjhnuyh wuwwyuwwnhu dke: fuyg Lphunnu wjuntin hwght hwuwod,
dnnnympnp hnu Ep b mbunugh ghup Yp Ghiunnkp' hp downp prpugne:
Cunwuwpwn niphy nbk Ukyp yhwnh shwunnipdtp dnnnymipnhu dpmw-
Juu utipuyniphtup hp dow, uwluyu Shunwu Yp dtnpuwy wunug, Yp
pwipngt m Yp djuhpwpt quiuntp, npnyghtinbe «Ehu hpple ngfuwipp npng
ny hgt hnyhu»:

Shunuh wwypwd nupupowuh {phwumwup wdgnju gnjutinny
Up ubpyuywuwy dkgh: Sphwubipn, Ynpuugnigud hpkiug pugquinpnipht-
up Gupwpyniwd Ehu hnndbwwu juyuptipm giphpfuwtimpbtiwu: <ptug
dnnnymipnn Yp Yhntipmkp pl’ hnndugtigh Junwywphsubpnt b el wy)
puhuwtwywuwtimutipnm Ynnuk: Uunug ubippht Jhwupu wy hwunwpn
sk Ypouwuit nt punupwuu Ynwwwlgniphiuutipp jupniwd Ehu hpw-
nm nkd: Cuuwpul dnnnympnp Yp guunikp fawuph inpu audpuwutipnne
Ukowntn U skp ghwkp np dky mygnmptiwt htnly: Uhunwuhly Rphunnu
dnnnynipnhu wyu yhawyp Yp udwugut, wuhnyht howh up:

Juypytiwh Up dkp dtigh hwpg wwp, pk p'us puly niqkg 8h-
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YwihwnUwnwdh wibpwlyubpp wjuon

unw, tpp Atpuwhnuh dky hunmwpnwud wdpnjup Ynstg «nsfuwpp
npng ny hgt hnyhu»:

Yuphih £ tplip pugumpniphiu nwyy Shuntuh wyu juynwpw-
nnptiw: Ngfumputinp wnwug hnyhth wuwpnn &u hptiug Gudpuu
guut: ‘Lnjuu L twb wqupuguu dwhijutwgnt wpupwdutipnu hw-
dwp: Uyu wpfuwphhly Ytwuph othnphu dky Ynpunmwo tu dtip hnghub-
nn bpk shtimlhup wyu «pwy hnyhihuy, np puwt. «Gu bl Gwiwwuph
U Ytwupy»: Uhuyu S8hunuhu htimbtyny E, np dkiup Ypuwup wyguhny
quwudpnpntip wpjuwphh uky vtp tpypuwinp Yhwuph mbnnmptwu pu-
fpugph:

Gnypnpn. nsjuwputipp wnwug hnyhth wuupnn Gu guuly wpo-
wnuwyuyp Up vbwutgm hunfwp: Uyu wpfuwphh dky wupununpouwd Gup
itunnt Ubip Yhwph vumunp gnjuunbine hunfwp: DEwnp niuphup nidh
b utippusnudh, np utq Ytip pupapugut dtip jhuguivuyuu Jhawytu: Uyu
utippusmfutipp bl thunnbtiup ng-pphumnutwwu Jupnuuwtinmphiu-
ubipm kg, tip tinplipp gnhwgmy bt unwiuwp. tip upnbipp wuhw-
nupwn yhtwyh uky Yp duwu m dtip hnghutipp ¢6u utwuhp: Ukup Yp-
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wip Yhwuph uiniun b md unwiwg dhwyn wiyl' np puw. «Gu bl hwg
Ytunuuhy»: Upuyhu Jhpuypmbny S8humul, wyjuhupu dbtp wdbuoptiuy
utipnnnmetiwu uhiye pupautyny Wknwpuup b quyu dtp hwuphu ke
Yhpwpyny k, np dkup Ypuwup hwunwunm duwy dbp hunwnphu dk:

Gt ytppwylbu, ngfuwputinp wnwug hnyhth wuupnn tu hup-
ghupuhtt wuwymuwwul] Junwugubtipnt nbd: Ubwupp bpl dtqh put dp
Up unyplguk, wyn wy wnwudhu wypbm dip wuupnnnighiuu k: 0y
Ukl wuhwwn Ypuwy wnwudaht hupghup wupwnwwut thnpaniphiuub-
nnt b swphputinnt nhd. dhwju Lphuwmnuny k, np dbup Ypuwup thnpéani-
ptiwug wnwepp wnuty b nhu nuby swpnphwug:

Cjjumny pphunnubtiwutip, dbp hnypip, wnweunpnp Yp nunw-
uhup 8humu Lphumnnu: Lnyht up' np wugmguui kU Jtip, pw pn-
Inn Uptu wnweunprubtinp dwpnymptiwt yuwmdnigtiwu: Uugniquljub,
npnyhtinmb wt hwuwpuy dwhijwuwgn bwy dp skp, wy Gunmwonp-
nhu, np tjun hnynitgne hp hop Unjnpwd hownp, yupunmwwutint quyu
Jtpwhwu swphputint nt dwpnp wnweunpnbint hp uwfujhu thwunpht:
Utin thpyniptiwu dhwy Epp mptdu httmbpy E Rphunnup, gnpdwnnt
wiunp pupnquo tdwpmnightuubipp, npnup Yp Jugqutu Wiinwpuiun:

“bhiphu ¢ htimbh; fphumnup @wuwwywphhu, npnyhtinbe Gwd-
pwi 1h L thnpny o1 mwnwulny: Ujunthwunting, wyn £ dhwy dudput
np utiq Yp hwugul hnt' nipyk huuo thup wuhtwquuny quunityng
Uuwnidn) fuouphu: Ujj fuoupny, tipl Y'mgbup thpyly dtip hnghutipp b
niubtitw) juithmbuwuu Yawup, wtmp L ipht gnpownptup wunniw-
dwyhu wuwnqudutipp, mbwwbu ubpnbiup Uiimwpwiup m wuyk unw-
awup vtip Yhwuph uuniunu nt mdn:

P. (3.
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dhpoht mwubwdtwyutipmu b unjuhuy wibijh Jun wnwuuw-
Utiwjutipku, vugkigbiw h nhwhgnuip punhwupugwd tplinge nuwpawd
E ng dhwju ommwip mggbtipnt b Ypouutinny, wyj unjuhuly vtip hwy dnnn-
Unipnh dow: “Fhujhgnudp, hug wy pjut wuwpwugwubtpp, quuwuquu ab-
thpp, wuydwuubpu m dtindwgmghs yunpmuyubpp Bytnkging ynnudk
utimp Yp hwdwpnih: Ubkp wgquyhtt dnwdnnmiptwu funpe tplinyp b
wiywupquihg Ytpwptipdniup Yp uunnih vbgtigtiug dtip hwpuqunhu
ajuundudp:

Shwuhgnudp pwywtipnuwud L punhwupuwhbu wyu tpyhpubpmu
L tpypwdwutinmu, nip hnnujht mwpwopp wupwiwpwp £ b vwhdw-
awthwy: “Fhwhgnudp whnwuu qupmunpuup L b pojjunptih wju
Ypouutipmu b tpyhputipniu hwdwp, mp Ypouwwu ugpniuputipu nu
huwiwwmuy hputinp wyn Yp yupmunnpbgubiu:

“hwlhgnudp punhwupugwd b punmunuud L junmuybu htpw-
tnuwut b qpunuynwluu Ypouutipnu down: “Fhwijhgqnuip jutwju
puswjipnwd  wnnnowwwhwluwu b puniyphiup swywuubtgnt np-
nunpnipbudp b aquunwunmdubpny: GFhwlhgnidp Ynnphu twb gn-
jniphiu mup tugtgbiwh dwpdhup opudnju pubnt unynpniphiup, np
punhwupwwbu juwnny L uwmwunhubipn wwpugquyh:

Uqquihtt b Ypouwfui ujuunmwnmdubpl, phjunpniws’ nhwlyh-
qnuip & wunp punphwupugnudip g htimghtimk Jomwpwguk, Yp ht-
nwgul, Utip pphumnubwlwu uqpmuputipbu, hwiwwmwhputintu, dh-
uww jupqu hg wpupnquupgkbu, titnbguuu Junpg nt uwppbu:

U) h"LR YLUE WUSNhUTUTNRLRC *hUUPRU UL UUUPL:
Uumnniwowynity dwnbtiwup wyu ninnnipbtiudp junwl] niunignud,
punpnonid, Juu gmguniup sh uumwptp: Uwluyu pun U. Spng pw-
nwpw Unger’s Bible Dictionary-hu  The New International Dictionary
of the Christian Church-hu, U. Spng dwdwuwjuypowuutipmu junju-
wtu hpthg dke, puuytiwg tpune tp b mwpwomd quwd Ep dwhw-
gudtbpp puntjm wwunmphp, np mbinh Pmubtiwp wihwwnh dp
dwhbu wudhowwtbu tnp: Wu dwuht U. Spng dtiqh hwnnpnpwd wtnt-
Ynptiubu i’ hdwuwip, np Uwnugh (0 23.1-20) U bwipk h (0w 35.19-20)
punnip mbnh nmubigus L wunug dwhtu wudhowwbu np: <hu bunw-
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Jupuiuh dudwuwuypowuht yunmdwluwu nhwptp tu twb wju yw-
puquutinp, bpp dwupnhy wypnitm nunmuyupnnuwd tu (U.(6q 3112,
RA.(3q 23.7) hul upnwd by tul wyp wwpuquutyn, bpp dwpnng nunp-
ubipu wugud wypnitint mpnuo b (.(eq 23.16-20), uuwyu wyu ntw-
phpp nhwhgnuth ophuwljutip skiu: Npnyhtinl ppjuy £hn bnwjupwiuh
dudwuwuypowiuht hpbhg hwdwp, huywbu twl ‘Unp Ynwwpwuh
hunumnwgbwjutipmu Swdwp, nhwihgnuip mwpuonmwd b puljugtiug
unynpmppit up skp: Cunhwlunwlp punmuubpp wbnh §'niubtwgha
b dwhwgwoutipnt dwpdhtutinp qipiquwiuh, pupuyph jud wy hnph
utipple Yp pwunnibhu (0 23.19, 35.19, AU 16.14, U 27.60-66):

U. Gpng dudwuwfuypowuht nhuljhgnuih npumwwupumniud-
ubp «wuhonuud Lhy:

w) “Fhwyhgnivh Gupwpyninnutin ophutwquing punmwwywpubug-
utipn Ehu, npnup fuwfunwd puny Uunniony hpwhwugp jud wuw-
wmnibputinp, npwku «wuhotw»utip, Yp pupynombhu, husytu Upwph
nt wunp punwuhpht b mutignuuopubipniu wwpwgquyht uwnwhbgua,
tipp wu dinuistg b Gphpny h wuwnbipuquh ugnynuud wmwpbu pudhu
up wnwi nt wwhtg hnnhu uky pwuntiny: Gnhnyehiup tpp Stunt hdw-
gut, yahn wpawltig, npny Upwp b wunp punwuhpp, wpywnutipt m
umnmwgniwopp, husybu twb gnngniud nt Wwhniwo nuljtintuu m wp-
dwptintup hpdt wnunmtigwu U quunup Upnyph hnghwp nmwubng
wfu pupynotightt nt wwyw pnjnpp wyptighu (Stiu 7.24-26):

p) Swdwawgu £ht Ynwljupwuht, dwhwgwohu nuynputinp wy-
pbp uppuwndmpmu tp b wyy Yp juuowpmbp wju qupuguiubtpm
tipp wunnuwdnipug pnipdtip Jud Ypouunnpubip, npnup pughuubpn,
Uninptipnt Jud swumnnmuuwdutipnt yuwywmudniup Yp Juumwpbhu, uu-
mmuwd Ehu wunnuwdwnpnidutip b npubu wiukdp ugpmbh b winug
Unfjupugwd dwpdhuu m thnphwgwo nulnputinp hnghu Yp wpnibhu
(S.forq 13.1-2, AU 34.3-5, t.[aq 23.15-20);

¢) Uunnuud nuunuwupntig Unjupp hptiug dtintjutipmu nu-
Ynputinp wypbpmu hwdwp: Swnjuybu SEp Uunnuud pumnuuununtig
Unjwpwghutipp, tpp wunup Gnnyuh puquinphu dwpdhup wyptigh
nt nuynputipu wy hpyhgtiny thnpghwgnight (Udu 6.9-10):

1) “hwlhqnuih uy) ophtiljutipm b nbwptipm Yp hwunhughup,
huswbu Ehu Uudnibih b Snffuwpwuh wupuguubpp: Uunug dwp-
uhtiutinp ®nonwghubtipnt Ynndk junnjunnmitiiny uvywuunmbguu: buly
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hptiwy Ephunwuwnpnutip, juennpn op wnhu wunug dwpdhuutipp, wpkh
tinp wiuntig nuynpubipp puntightt nt topp op unig m ond wwhtighu
(U.foq 31.8-13):

Cudwaugu £hu Unwlupuuht dhgh thnfuwugud nbmtilynie-
ptiwug b wmhpnn dwdwuwlh unynpmptiwug, phwlhqrdp punhwu-
puwbu pujunuo b wquumnmwd Ep npubu wwipdwdpong L ny ph
utintiw hu hwunbwy gngupbipmwsd jupquup: U. Gpng dudwiwlub-
nnit, wunup npnup punhwipuwbu Yuypmbhu puepwwywmpbuy, nd-
nugnpoubin, wihonuuoubp thu: Uhudwdwuwy nhwuyhgnuip U. Spng
dudwuwuypowiuhu punhwupugwd b punpmunuod unynpniphiut tp
Jjunuwbu S8njubipniu b Lnnukwghutipniu: humnt Ypouhu wyunmuw-
unnutip, npnup dtinubgh twp, Yybpuwdwpduwinpdwu Juppuuytinni-
phiup Ypunmiuhu’ dhugh opu wy hptiig dtinbjubipp Yp hpyhgtie: buly
hhtt Gghwywwghutip hptiug dbntjutipp wudwdwuwy jud dWuuwbu
wuwhwuwutint hwdwnp Yp qunubhu:

R) £/rPUSNLEUS UL MR UUKULUS LUU LULRE, yursLh’
LUU ursoutLh’ E UUrUbLE USrGL:

Lphunnubwluu thtintginy quundnphwu pnjnp nupuypow-
utipniu, tytntightt o1 pphunnubiwutin twfupunpwo tu hptiug uugt-
gtwjutipp pwnt) puw pL wypt): €phunnubwutin hwdngniwd b hww-
wmwgwd b, np bpl hpug dwpdhutbpp wypmpt' Lphunnup A, Swu-
wbwl, jupnpbwt whnh swpdwiwuwu: bun dwpnhy §'punpbi
Uttt tnp wypty hptiug dwpdhtiubipnp: Ujuwtu Yp enth ek dwpnhly
punhwupuybu jud dedu dwuudp uhipuut auununmdutipnyg b
wuwwbawnutipny L, np Yp vwjupunpbv wyn thongh nhuty:

Yuplnp dbY wy) wuunmtwnu wy wu £, np dwpnhy nhwyhgndp
dwpduuuu punnmubu witih Yp vwjupumpbu, npnyhtinb wiunug don
ptiph £ Yund Yp wwljuh Ypouwfjuin ghnbijhpp hugwtu uwl wnow m
wnjuwp £ wunug hwuugnnmphtup b hdwgnudp tytntiginy, wqqbipnt b
dnnnynipnutipm yuwndnipbwu: Apuku pphunnutiwutip, dhup jnjuny
Yn hunwmwiup, Yp uyuutiup m wuauiiop §uluuytiup uugbtigtiuguti-
nnt dwpduwyu jupmptiwy, np mbinh yhnh nubuw) nt Lphunnup
uhwh dhwuwup hp wppuyniptiwt dky:

hugnTt ppphumnutiwutip wjupw Unwhng G b Jupbnpmphiu
Ypuduybu hpbug dwpihuubpn gumywd punduuwljut wpupnnn-
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phwu: Uju wnusmptiwdp Juptih £ opu gumunutip wty.

w) Uwpn wpupwoh dwupdhup untindnmwo L Uunnmony Ynndk b
Up Ypt UQunniony wquwnytpp. Uy juoupny, Uunmuwd hipwpuwushiphu
uto hp £nghtu hngh npwd nt unbindwo £ hp wdwunptiudp, wn huly
wwwmawnun Juluunih jupgqu)hg yapuptipdniup gmiguptint):

p) Uwpptinuguiw fjunphmipnh Yinpnuwuu wpdtpp: Uy fuou-
pny tipp Awup (Lphunnu) dwpdht wnue m dtp dky puwltigun, Uu-
nnud juwnnty Japyny m junhunbuwwbu yapupdlinptg, upptig b oph-
utig dwpnuyhu Yhwupu m dwpduh $hghpwljuiu gnyniphiup:

q) Cuntwnwgtiug) dwpnmu dky puwlnn Uuwmnidny ukipgop Unipp
Znghu, ghup thnfuutipybny yepuowo, Jepyupuuwhnjuwo L yw-
nnujuu wuoph:

) Ujuwku hugwku Shunwu ghiptiquuuh ke punmbigu b jupni-
rhiu wnu dwupduwwlbu, unjuybu w pphunnutiwutin wyuwhbu huswhu
wiugtiu hu hunwnwght, utipuyhu wy Yp hunwnwu b Junwhniyshiu
n1 wywhnyniphiup niuh, np hpkug dwh m punnudp quhp jupni-
pliwt ipupfuhpl E:

Uupniyun thtintiginy b pphunnubwju wwwndniehiup Yp Jyuybu
puquwpht hunwnmugbuwjutipnt dwpumhpnunigtiwy, npnup hptiug wu-
otin hunwwnph hwdwp, dwhnmw puunuwwyupunniigut b jpuyutipm n
pngtipnt uby twhwmnwymbiguu: fuyg thwdwdwuwy wy, npytu pphu-
wnnubiutipn hwunwght, np Uunmuwd jupniphwt dwudwuwly qhptiup
Ytwuph whwnh Ynsk wdpnnowluiu, wuptiph n juunwpbtw: Nonnu
wnwpbw] Unpupwghutinniu mnnud hp wnwht twdwyhu ke (Whp
13.3), tpp Yp fuouktn «fp dwpdhiup wyprulgre yuwgre diwuhies, win [ wl-
wwpytp bwhwnwymptwt b ny nhwlhgnivh: buy 8hunuh wy fuoupnp,
tipp hpbiu nipnnuwd hwpgnidh dp unwufuwiutig pubgny. «Chpld” fudh
U aql, np dbinlyulinp punki ppkug denlyudppy, ufuupybp ns pl pun-
Uwit dwfuuh, wy hpku wywhtpngm b hnbbm hwdwp juidawnn
npwy wuku huy tnhu aglne b hptu hnbbm (Ui 8.22):

Nuwnywd b hwunhuuinp tqwuwyny tpp Yp dGwuwwyuphbup
utin uhptih uetigtiwjutinp, hunwuwpwp dtup bu dnwptiptiup pt tinp
wpfuwnh nt Yhwuph Yn quiap, dtip htin nghy Yp piptup, unjuybu wy
tipp wyu Yhwpku n wpjuwphtu Yp pudunpup dtp htin nghug Yp nw-
uhup: Ulip tnphtt mutiuwyny SEpniuh wyu fuoupn np utiq Yp jniuwnnk,.
«SEn Jhot” wyu dSwnw np hnn Ep b whw Ypyh hnnpu Yp gipunwn-
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awy jupniptiut b juthmbuwywu Yrwuph jnjuny b huwwnph wwywhn-
Yniptiwdp, punphp dtip Shpne 8huniu Lphumnnuhy»:

Lphunnubivy hunwnwgtiwgjutin, npnup hwqupuinp wwphutip
wnwy Ubnwd u ni Yp uugtit, wupniyn wunug dupdhuubipp wdpnnoni-
pliwdp thnphh Ytpwoniwud bu. Uwljuyt wyu dbp wipglip uhmh spijuy,
np Uunnuud quunup gjupnigwul b wunug dwpdhuubipniu jupnightu
sypunqgul: Npnyhtinl wpuphy Uunnuwsd hup unbindws | dtbq b puw-
Juiwpwp ndnmwpniphiu yhwh smubuwg thq Ypyhn wpupbgm, ytpu-
wmtindtynt: hul nhwlhgnidp wupquyku thoypwugnidu nt wpugugnidu
L dtip dwpdhuutipm thnphwgnuth: Upwphy Uunmws Jupnnniphiuu
ni qopniphtup nith hwwuwpwwbu jupnigwubne dwpnng nhwyh-
qnuud wehiuubtipp, hywbu twb phwyhgnudh sEupwpynuus dwpnng
wahtuutipp:

%) HthuubNhUL UUUAU3L <U3 UNULELULUL
BUE1E3rN3:

Cuywunwiutiuyg Unwpljuljuu Ghtmtighu, Mnnuthwn wy) Gyb-
nbghutipniu wdw, juunmwpwo £ n Yp junwpk dbinbjng punnuip b
ny nhwuyhqnudp: <wy GYtinkginy nhppnpnynudp wyu wnynptiudp yuwn
junnuw £t yanwuiu: <wy Ghtintighu npul dEy wupwgquyh, hy wy pi-
Jwt npuyundwnutpp sh hunwwmwp ng wy Yp puswbipt tigkghng
nhulhgnuip: U tugkigtiuh nhwljhqmwd unfuhpht punw fupg,
wpupnnniphiu pugupduuybu sh juunwpbp: (Gwundwu Ywpgh ok-
up b wpwpnnniphiup yhpuwwwhniwsd Lot Yp unwpnth dhugu wyu
wupwquhuy, tpp vugtigbiw hu dwpdhup ubipyuy £ htmbtiw wunniw-
owpwuwuu b U. Spuyht yuwmawnubtipny.

w) Uunmmuwodwyniish Ouunng ghppbu Y’ htiwtwip, np Uunnuud
«dwupnp untindtg tpyph hnntu» (ou 2.7):

p) buy tpp Unudu m Gt wuhtwquun quumting Yhpuu
npufumpu wpghpnuuwd wonnku' Uunnwd wuhdtg quiunup pubiny.
«wdpph praphiupny hugn whiph Juaspdfu, dhtgl np Gphhte Ylipunun-
wwu hnnpple npny wiplindndiguap. hnn Epp, hnpphle whph Ybpununiuus,
(Ot 3.19): (Gwunuiwu wpwpnpniptiwt pupwgpht Juppugnwd wyu
hudwnphu hwytiptu pupguuumphup hbmbbwgu £ «&nn Ehp b whw

Unyhu hnnht Yp punuwur:
q) uwku btpp wpnwpugh wywwéwnutipny, <wy Gltintight
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wnwunupun Juuwnoptu Yp hwuqnt m Ywpght nhwihqnuip, wyn
uquunbny ny jupquihp Yyhpupbpdnup wju dwpdupu wjunmdwdp,
np Uunnuud unbindwo £ hp yuntinng m udwuniptiwdp: Up hunw-
wnwup, np ttip dwpdhup Uunmény Unipp £nghht mwbwpu £, np hup
untimowd L bp wuwwmitipht wdwumptwdp: (Gunduu wpupnnujun-
gh Juuwpnuip Jwpnupugul b Y hpugnpot, hpupytng Uunnidng
nuunwuwuwpunnptiuu yahnp Unwdhu. «lnply wnimbqup b uiplinonib-
quip, hphhu hnnphle whiph Yhpuwnunuwuy (Ou 3.19):

Chmbwpwp pun Uunmédny hpudwuht b U. Spng niumgmudub-
nniu, Utip hnntinku dwpduny hnnht ywhnh yepununuwup: Shwuyh-
qnuip wuhtwquunmpht, dtpdnud, dfunnd b nipugnidu | U. Spng
nunignifubipniu: Ghtinkight nhuhgnudp Yp wunt uppuwynonghiu
U pun Judu Junwpniwud oppuwjuwfumnnid, wyu huy np dtigh hwdwn
Uumnnwuo nuophuwd m hwuwmwnws E: “btnp Ynwluwpwuhu dky db-
nwodubipp tugbigiu wunudp ubpjuyugnuo tu: UWunup dtntijutinbu
jupniphiu yhunh wnubu: Twpduwwbu Yp vuobt, umjuyu wunup Yhu-
nuwuh tu Uunniony hwdwp:

Uwpn  wpwpwop wpuwphs Qunmony  untmdowgnpomphiwu
wuwyu E: Opybu wwynpnn dwpn wpupwdubp, Yp Ypkup dupnpugbuyg
Lphunnuh wdwumphtup, Yp punnithup huywbu hup pwnnitigun, m
utintjubiptu jupmphtt wnubm b juthnbtwyuu Yhwupp dwnwu-
gt jmuny Y wwphup: Lphunnubwibp, npnup Yp denupu jud Yp
uwwuunitht wwwtipuquh, swpnh, Ypuyh dke ph wy) yumnawnutinny
ni 4p pwnnihu wnwug pphumnubuwu puniuu dtuh wpwpnnni-
ptiwy, wunug hwdwp Juptih £ dhuyu hnghwuqunbiut yuwywmou L
wpuwpnnniphtt juwnwpt): Sudwawyu wju uljgqpniupht nt juunuht,
hnqthwughun Jupkih L juwnwnpt) utwb wunug hwdwp, npnug dwp-
vhuutinp phwhgnuuo tiu, hugwbu twl wunug npnup hptug dwhmpuk
tiwnp, dwpduh wunwdutinp hhrwungwungutipnt b jud ghunwwu hwu-
munnighiuutinnt Yp unthptiv:

Cuwy Bhtintighu pphumnutiuvg dypunniwd, tugtigiwy hp wunudub-
nniu i 'pudwyl puniwt bptip Jupgh wpupnnmphi.

w) Swit Jung: Uydd, wpldmbiwu bpyhpubtipm dky, wyu wpupnnni-
rhiup punhwupwwhu dbntjumniu dwwnninutipm ke Yp Juunwnpnih:

p) Bhtintiginy Jung: Uju wpwpnnniphiup punphwupwwbu sfuw-
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Juu tytintiginy vty Yp fuunwpnih:

a) Gtiptiquwuh pundwu Jupg: Lughghwh pundwu wu wpw-
nnnniphtup ghptiquwuwmwu dke Yp Juwmwnpnth:

Gpl uugtighwihu punwutjuu wupuquubpp Yp thwthwpht,
quuuquu yuwwmwnubpny, np hptug hwpwuquuwhu nght hplhhgnih,
punUuu thtintgin) Jupgku wudhowwtbu tnp nugqunp nnipu Yp ph-
nnih tytmtightu U Yp mwpnih nhwyhgnidh: Ghtintighu npul, yuwwméaw-
nwt ni ny UEY wuwpwquyh Y wpmout; nhwlhgniwd uugtigbiwghu dnfup-
np tytintigh ptipnih b jud wpuwpnnniphtu jumwpnth:

Utip dwpdhuutinp Jupbinp n wipdbpuinp Gu: Utiup untindnmuwd
tiup Uuwnnidon) wunytiphtt udwunipiudp. bp <nghtu hngh Yp Yptup:
Uunnmuwonpnh 8hunu wpjuwph Gun dtip dwpnuyht dwpduny b
pumptwdp b dtp dky puwybgun: Utip Uty puwlnn Uunniony Unipp
Znghu utipuy, utipgnponn L m utipgop: Lhwmbwpuip, dtp dwupdhu-
utipniu Wuundwdp jupguihp whwp L ppuy dbp yipuptipdniupp: Uu
unipp nwawp £, nip Uunnidny Lnghu Yp puwlh: “‘unjuhul dwhtu tinp
thGwguty, tndwut) m pwunty wuywmnity b Uunnmony dEnwltipnp
wiuwngty b:

Utip Skpp b @plhyp Shuntu Lphunnu punniigun b dtntjutintu
wutmdwutih dwupduny jupniphiu wnu: Ldwuwwhbu dkup, bl hptu
hwwnwip wibtnd dwpdhuutpng bp A Swjunbwt m wpluwphh
Jwfuawuht, hpwowtipy jupniphit whnh wnubup: Uunnwdwniu-
sp 4n wungudl juynwpupbny. «Plswylu np §p hpliup hnnlintu Unuw-
pi wuapllipp, wytaylu wifaph hplip W pluwanp Unuadpe (Spun)
wunplylipp... Gpp lipgp vhnnp hisk” wallupu wy juitdjund whiph unpn-
griplup wlwpwpph dp dty: Apnyhlapl dbp wyu Endwulgh pungepiup
whpp b wubind pungeliwt hnfunih. wyu dwhlwiluugn: puniehiup whpp ©
wldwh punieliwle thnpuwlipynipy (U. Unp 15.49, 52-53):

Bwawfu Ypuwlhp Uunmwowynmush dky uumnmuwd b ubipu-
jugmwd E npybu Uunmén) quypnjpu m puumwuwnwup: Ypwlp
wyuwnybpugmd b hndwuhy E aul ndnfuph: “Liuwnmh mubuwiny wyu
tipunyen, nhwyhgnuip wwwphp L Wnwpwuh numgnofutipnie
pphunnubwuu uygpniupubipniu: 0y wy juuugnju dhgngu £ wuwn-
ow jupquup Yunniguutim dtp uugbgbwjutipniu: Cunhwujunwyp,
wwwmywanighiup pphunnubwjut wwunuwwu punnidu b, dtp utueob-
gbwjutipniu jupquup dwnnguutint juiwgniu tnuwuwyp: Opnghtinb
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jupnipbwu dudwuwl, Uunnwo yhwnh Yapyupuuwthnful wyuju-
utiw m tnowutih hnnuupiptiuy dtp dwpdhuutipp: Uunniwow)niu-
¢ fuoutiny Utinkjubipm jupmptiwu dwuh, dhgh mumguil; puting.
«Uwpdhup hnn Yp nprup bnowidgh Jhawny, e jupraehiy whyph wnud
wilmd. hnn Yp npup winupg, U jupniehiy whiph wnil” guunuwimp. hnn
lip npnah plpp, b juiprihie wfupfe wnl” qopuunp. hn Y nprufe pppl
Swswunp dwpdple, U juprphie whiph wnilk' ppplc hnglinp dwpdhio: (U.
Un 15.42-44):

Nputu humwwnwgtiug pphumnutiwubp, huwwwnpny b jnjuny Yp
uywutiup Ybhipghu Opnuwy, tpp Lphunnu wpfuwnph whwnh yipunun-
Uwy nt hunwwnpny uugwoutin nnipu whwh quu hptiug qipbiquuuut-
pku: Utip hnnuuhipbwy, tndwubgh dwpdhuubtpp hnn Yp npothu tipp
dwhwuwup Yud vuobup, «li jupnphie whiph wnuliup juupipliuwylu
wyplgny (UUn 15.42):

Lphunnubivyg vugtighiwjutin uywunnuljuu yhdwyny hptiug nku-
pn thpwn wplitip jupnipbw jnjuny Yp uyuutit juymuuwbu nnoniut-
It Lphunnup 8. Swnmumn: «Uww Uwpnne Oppphu wwup (U. Fowgp)
wfuph liplih bplipupp dly, U whuuphp prpnp dnprifrupnulipp uapfe ni-
puile, lpp pleutulse Uwipnra Opnpb, np i quy wdylpnie ypuy puquiud’
gopnyplawdp It ko thwnpny: Gpp dbidwdwyu thnnp higk, Uu hp hplpyul-
ulapp wipuph nplk, npylugh hunuplie Pp plapplagulpn wppauphp snpu
Ynndliply, Lphhuph Uy ouyplu dpisl dhupy (Un 24.30-31):

Uhw wjt wnbit whnh hpuljuuwuwy dwpgupkmphiup np Y put,
«Uwhp juwiunbquu. junpwiap swhnbigu: p L dwh, junpubodn.
nip F dwh, pru uuypangn» (Uln 15.54):

UbRANL T. 4/ URLPUBUL
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ta4hNSNUP <U3 PUururnLLEMrR

Cuditin U, Uwpunhpnubwuh  hbinhtwyniptiudp jju mbiuwd
«Cwyng huwgnju yuwumdmpbwu Lotiny hwwnnphu snppnpn pudhup
‘unthpnuwo  hhpunuutipnt hitmwgqomnipiw: £hpunuutipnnt dwuhu dbp
dwwopmphiup Ynp wwupuhup UL, S Fupm bghynwluu wuudhy
Uwubtipnuht, npdl ognmuwo m wunp tpyku dkopbipmudubtip umwpuo
L wuumiwhwyp Undubu Funpliuwght: by glinh Yp yunwuhu hhp-
unuutipp, npnup hpfuwo nt junwwpuwd tu Gghywmnup onipg 511 mwph:

Cuwm Y hphuytinhwjh withnth mbintiniptiwt. «Chpunuubip, Unw-
swynp Uuhwyhg utinnn vh ginp, npp d.p.w. 17-pn nupnud gputy b
‘Uhipphu Gghwywmnup (...) hbtmwgquymd mpnmit) £ wyn giniph wdpnne
fudphu: <hpunuutiph Epuhuiwu pmu wumup juynuh sk bwnb-
Iny hhpunuutiph down tjwwnninn ubidwluu b funinhwjuu wuniub-
hg, upwg Lpuhjuiuu juqup puymwpnbn Ep: Ulpawu. down 1700-htu
Unwowynp Uuhwyhg utipfunidti tu Gghyunnu, hwunmwmnnity) Unnphu
Gghwywnund, hh'uty 15pn b 16pn nhuwuwmhwutinp (quhwwnnhd) b
Uygwnhu dwypupwnupn: <hu Gghymnunid wititudtd hqopniphw
huwuly Gu Chwu puquunph dwdwuwy (Upaw. 17pn nup): Lpwup
wnwoht wuquud Gghwywnu utipdnidt] tu dh b wwunnp hnfuunpu-
uhong, wwnqlgnty ighwwwlwi ghpp' untmdtny qnun wppbuwlwi
ghp: Ulp.w. 16pn nupnud ujunily L kghyunwghutinh wquunwgpujuu
owndnifu punnbd hhpunuutiph: U yuwypwpu wwpnt) b thwpun
Buwhunu I (d.p.w. 1584—1559), npp qpuily L Ujuphup: £hpunutitiph
duwgnprubipp uwhwugl) bu Munbumh, b upwug hbtmwquy dwlju-
wnwqgph Yytipwptiptiug jhywmwynightu squy»:

Gaston Maspero hunwuwljuu ujunnwd E, pt hhpunuubipp Upld-
wnbwu Cuwywunmwiuh puwlhy hhphputpu Gu: (k. Spdu hhpunuutipn
huyptihpp ubwwo £ huyjuwu jtnuwpfuwuphp. wunp hwdwpnidng
«hhpunuutinp, ny ubidwwu dSwgnuing hnyhtubipp Yuwyunnyyhuyny,
Uhphwny nm Nuntiumhuny dowm L.U. 1780 pmhu Gghuywmnu bu bty
Cuwywunwiuhg»: Uluhpwptiwt dhwpwu huyp Uighp tqud £ wnwehu
wudan np hhpunuubipp huyipmu htin unjuugnmguo £: £ U. Uwpwnhpn-
utiwt mpuwyw wpjuwmnmmptwdp hhdunitny ubwywghp-dthtuwghnp
wnphiputipni, htwghnwluu, nhgupwuwuu, jEgnuwpuuwyuwu b
Uhtuhph unpuyuyn duynwyunybipubinm mnitiwjubinm Ypwy, Juplinp
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ubippnud niuh hhpunuutipm wwwdnmpbwu wnunty dwuymnpmiptiwu:

Uwmnpl,, Uwpnhpnubiwuh htmbnnniptiudp Yp uipuyugutiup
Uwutipnuh jhywnulwd Gghwunuh hhpunu hwy thwpunuutipp:

Salatis (hugtiptuh Ytipdwunudp’ Uhntintiu) tqnud © Gghupumnup
umwtwd wnwyht hhpunubiwt mhpuwluyp: «&. Qwthwugtiwp, Ypuk
htinhtwyp, wju nmnhdwuniup Juwnud L huyng Uwyniup-Ujyniuh aw-
fuwpwpuyu wmwu htin: Ujyniutiug mnhdp wmhpnd Ep Swipou quuw-
nhu, nph uvwhdwuutipp huwuwpwp hund with punupawy Bu intb) b
nungnyty kv twl hwpiwu Uwjundnp quuwnp... pun Upfuwphwgnigh,
Ununud £ Ukd Cuyph Unauhp wpfuwphh uky... Unjubu funpliuwghu
thwunnid £ Upymutiwg wnnhith huwgnju b puhy dwgnudp»:

Bnon Lt hhpunu tpypnpn thwpuwinuhu wuntup, npou «niiwlu-
twugnuud wunwuwdabh “nu” dwup yhppwdwug b, hul pmu wumup
Juquniwd E Ban, Ben, Bin, Bon, Bun wpdwwmutiphg dkyny, npp awjuw-
inph undwt ywwmtwnny utnwgty £ Bn aup... <hpunubiwu funt thw-
nuinuh wuniup Jupnn Gup unnmqupuly tighwywtinbu Bn, hiw huyb-
nku Au-Nwy-Nwn wpdwmubipny»:

Apacnas (Uyuwpuwu) b Apopis (Uthnjuhu) «wuniuutipniu Yp
hwunhuyhup huyfuliwu hhu dbnwghp dwmbwuutipnt by, huswtu
wl utipuyhu Uyny, Upny, Ugyuy, Uy, Uguy, Dy bugjuy:

Hiau, Jannas (hwt) wuniup Juqumuwsd £ huyiptu «hh» wpdw-
whg, npny Juqunuo tu «hhwuwyy, «hhwuwih» punbtpp, np Ypmd L
«upwitstith, Wupnwdmuph wpdwup' glintghy» hdwuwmp: Uu hp puw-
quinpniptiwu 1pn mwpht bghyunwlwu opugnygp puptjuuwd k:

Qar, kar (Gup) wuntup funptiiwghh Yyuynmptiwdp Yp qgnubup
huyng uwhwwbnubipnt gnigujhu dky: Cum Qudstiwuh, LL. 13py
nunpmu Suywunwiuh Uky puquinpws £ Ywpp:

Buwngtith htinhuwyp hhtipng h$utipm Yypnoniptiudp Yp thwu-
wnwnyk Gghwywmnuh hhpunubiwu thwpuinuutipn wunmuutipmu hwyjw-
Yui Swgnidp nt Y untijgul; «np wyuop nplik; wyp (hgniny wyn wumuubiph
unniqupwuwui thnpétipp wyywennnipbwu tu dwwnunity»:

Guwhwunbyny omwp ghnuwuuubtipnt hhpunuutipnt wnuyn-
phwdp nwpwd wyluwmwupn, Y'put.

«Cmnwqomnnnutipnh Ynnuhg hhpunuutipht Yhpuwgpninn huwgh-
nwlwu thypeh nunfuwuhpniptiwt wpnhtuputipp gnjg &u wnwhu, np
dpw. 2pn hwqupuiutiwyh Unwyuinp Uuhwymd hhpunuutinp nwg-
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dw-nunbtiuwuu b ghnw-wuwlmpuwhtu wnning wdkiwqupgqugud
Epunuu Ep: £hpunuutipu hptiug htn Uhphw, Munbtunhu m Gghupunnu
wnwpw unp pponwgnpdnyphiu, qupgugud dtnmwnudywlniphiy, dh,
quntinny wuht, twpnwlwunp, quuuquu piippuyhunmphyu, Jugqdwon
pwpy wntn, wpbqujuuht opwugnyg b wyju: $hpunutiwi quiugiph ni-
unifuwuhpmphtup gnjg £ wniti), np upwup hptivg dwppupuuwyuiu
nmbiwubinny wwnut) bu wpdtunhn dwpnpupwuwfua mhuyhuy:

Cwdltn U, Uwpnhpnubiwuh putwut wplummnwuhpmipbwu
httmmbwupny, Fhiquuguiut hwywuntt juyuptipn Ynnphu hpughy
Up nunuwup Gghwywunuh sumunny hwy hhpunutiwu thwpunuubpm
wwundniphiw:

PUPRQLL FOPBEUL

<hpunu wppwjwlywu Yuhpubin




The Popular Faith among Armenians
by Rev. Dr. Abel Manoukian

BRIEF INTRODUCTION

Popular Faith is the living religion that people experience in their
daily life. As a distinct phenomenon, Popular Faith has expressed itself in
almost all MAJOR religions and is taught side to side with official theology
and liturgical disciplines.

Popular Faith is based on people’s religious experiences, on their fear
of death, on their awe of the supernatural and their desire for eternal life.

In the life of the Church, Popular Faith finds its manifestation
through particular Holy and Feast days, respect for beloved and miracu-
lous Saints, the worship of the Cross, Cross Stones, icons, relics, Holy
sanctuaries, and other faith symbols, pilgrimages, processions, offerings,
lighting of candles, spiritual psalms, prayers and other traditions.

The listing made above shows, indeed, that this is too vast a field to
be summarized in one presentation. Hence, we will only talk about those
ecclesiological-religious realities, that are highly respected and common
among Armenians, and through which Armenian Popular Faith is best
expressed.

EARLY STAGES OF DEVELOPMENT OF CHRISTIAN POPULAR
FAITH AMONG ARMENIANS

In spite of the fact that Agatangeghos, in his work “History of
the Conversion of Armenians” ® presents Armenia as being a thoroughly
pagan country, it is more realistic to consider the fact that before the
proclamation of Christianity as a state religion by Trdat III (Tiridates),
the new religion had already progressed and existed among large groups
of population, mainly via preachings of St. Thaddeus and Bartholomew,
through martyrdom of Sts. Voskiank*and Sts. Suk‘iasiank’, as well as via
the Apostolic See of Artaz and the Bishopric of Siunik®.

The continued line of bishops, martyrology and the history of reli-
gious persecution bear witness to the fact that Christianity during its early
pre-state era (before 301 A.D.), had already counted among its fellowship a
substantial amount of people.®

One of the first testimonies of Popular Faith is the celebration of the
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Holy Baptism followed by a glorious procession led by Trdat III and St.
Gregory the [lluminator.

“And when the fasting days were over, the blessed Gregory took
the troops, the King, the King’s wife Ashkhen, the King’s sister® Khos-
rovidukht, all the nobles® and the army to the bank of the Euphrates
River and there he baptized them all in the name of the Father and the
Holy Spirit. Then they left with great joy, clad in white garments, singing
psalms and benedictions, with lighted lanterns, candles and lamps, and in
angelic spirits. Having become God’s adopted children, they accepted the
inheritance of Holy Evangelium, and having participated in the Saints’
heritage, flourished with Christ’s scent, and returned to the House of God.
There, St. Gregory performed Divine Liturgy and ministered communion
to everybody and shared with them the Redeemer Christ’s Holy Flesh and
Blood.”®

Closely related to the “History of Conversion of Armenians”, the
testimony of martyrdom of St. Hrip'sime and St. Gayiane is uniquely
placed in the original text of Agat‘angeghos. Nine days after the martyr-
dom of these virgins, immediately after being released from the Khor Vi-
rap pit,® St. Gregory collected their remains and, according to his vision,
built Christian testimonies over the places of their martyrdom.

“One, they built on the North-East of the city (Vagharshapat), where
Hrip'sime was martyred together with her 32 companions, the other on
the South where her friend the Abbess Gayiane was martyred with two
companions, and another one was built near the vineyard, where their
shelter was situated.”®

It is natural, that Hrip'simean martyrdom — one of the main mo-
tivations of Armenian conversion — would become a source of Popular
Faith for all Armenians. Both during the days of St. Gregory, and in the
ages following, it had its spiritual illustrations through mass pilgrimages
and popular festivities.

In fact, it is worthy to notice that throughout the process of conver-
sion, the old Popular Faith for pagan temples, faith symbols and celebra-
tions did not break off or disappear, but rather was enhanced by the con-
ception, culture and liturgical order of the new religion — Christianity.

St. Gregory, along with the troops, was pursuing the demolition of
the eight main Armenian pagan temples. Two of them were in Eastern
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Armenia, five in the West — in Bardzr Hayk® and one in the South — in
Taron. Hence, the beginning of Christianity was declared by the destruc-
tion of these “eight major” temples and worship places of the ancestors.
The process began in the East, in the capital and surrounding regions,
with the temples of Anahit and Tir (Artemis and Apollon). After some
time, the invasion of the five main temples in the West followed.'® Ac-
tually, St. Gregory was establishing new testimonies of Christian faith in
the same place of each destroyed temple, thus replacing the old faith by
the new one. In the South, in Taron and Ashtishat, after the demolition
of the temples of Vahagn and of Astghik” — the Golden Goddess, — St.
Gregory built altars of Christian faith and ordered that:

“At the same place let them gather to celebrate the Saints’ commem-
oration, the memorial day of the seventh day of the month of Sahemi,'?
in order to gather with joy and have a feast. After all, it was here that St.
Gregory first embarked on the construction of churches. He appointed
priests in those different places and made sure that these places were filled
with churches and priests.”®

As mentioned earlier, one of the ways Popular Faith finds its best ex-
pression is in collective pilgrimages, where pilgrims ride or walk from far
off places to Holy ones bringing with them their offerings for a particular
feast day to fulfill their vows. Among these thousands of Holy places that
exist, I will reflect on three of them — St. Karapet of Mshoy Sult‘an, the
Avag Monastery of Yerznka and Mother See Holy Etchmiatsin, which all,
for centuries, have fertilized the Popular Faith of Armenians.

As we pointed out in the last quote by Agat‘angeghos, St. Gregory
the Illuminator was building living testimonies over the pagan temples.
Inside these newly recognized Christian places of worship, he was placing
Holy relics in order to give them a specific sacredness. Thus, St. Karapet
of Mush, established by the Illuminator, was one of the most sacred and
honoured places of pilgrimage for Armenians.

“And Gregory ordered them to set a day for great celebration to
commemorate the martyrs, replacing the previously celebrated day of
non-god of fruits, Amanor; the Host Vanatour; and the day of Navasard.
This was done in order for them to gather on the commemoration day of
the blessed John and God’s Holy martyr At‘anagines and to celebrate it in
the same province.”™
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St Karapet monastery of Mush, in Taron Region, before its destruction

In addition to the information we have been provided by
Agat‘angeghos, Hovhan Mamikonian in his book, “History of Taron”,%)
states that on his way back to Armenia from Ceasarea, immediately after
his consecration by Bishop Leontius of Caesarea, St. Gregory took with
him the relics of St. Karapet (John the Baptist, the Forerunner) and an-
other martyr St. At‘anagines.!® As previously mentioned, he destroyed
Demeter’s and Gissane’s pagan temples of the Stone Mountain situated in
the place called Innaknean™ and established the Monastery of St. Kara-
pet, also known as “St. Karapet of Mshoy Sult'an”®, the “Sites of Innak-
nean” and the “Church of Glak.”®

VENERATION OF SAINTS AND HOLY RELICS BY THE
ARMENIAN FAITHFUL

In the Armenian Church, St. John the Baptist is recognized as the
second greatest Saint after the Virgin Mary. St. John also has a primary
place in the Armenian Liturgical calendar. According to the Church Lit-
urgy, the commemoration of St. John in the Armenian Church is cele-
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brated four times a year corresponding to each of the four seasons, one
celebration is fixed and the other three are movable. These days are: 1)
January 14 (fixed) — celebration of St. John the Baptist’s birthday — eight
days after Christmas; 2) “Commemoration day of the Beheading of John
the Baptist (moveable) — the Saturday following Easter; 3) “Celebration
of John the Baptist and Bishop At‘anagines” (moveable) — the Thursday
of the day of Holy Etchmiatsin — to commemorate the day of receiving
the relics of St. John and Bishop At‘anagines; 4) “St. John the Baptist and
St. Job the Just” (moveable) — the Thursday of the third week of Assump-
tion. In addition, St. John also has a pre-feast day, prior to the January
14th feast. This day takes place on January 6th, following the Christmas
celebrations.

It should be reflected that during these repeated festivities through-
out the year, especially the ones during the summer, thousands of Armen-
ian pilgrims would come to the monastery of St. Karapet of Mush from
different regions, with various wishes and desires, but especially with a
hope for healing.

The pilgrimages were pursuing a fulfillment of a variety of wishes
and objectives — healing of diseases and requests for the protection of St.
Karapet. The fulfillment of various wishes by St. Karapet was so promin-
ent, that he came to be known as “mourazatour” or “mouratatour” —
one who makes wishes true. This fact is reflected perfectly in the songs
that were sung by the people regarding their pilgrimage. For example, the
lines, “many pilgrims are all over, both on horses and on foot”, or “a saint,
who fulfills the wishes of both the rider and the walker, and does not ig-
nore anyone”. Here, “going on foot” or “walking” often meant that people
were barefooted, while “going on horse” or “riding “ usually assumed that
people were coming from far distances.??

With deep sorrow, we must mention the fact that this richness of
Popular Faith and spirituality, kept and transmitted by the Armenians
from generation to generation, throughout the centuries, was completely
destroyed by the Turkish people and Kurds during the Armenian Geno-
cide of 1915.

SACRED PLACES OF PILGRIMAGE

For the occasion of the 1700th Anniversary of the Proclamation of
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Christianity in Armenia as a State Religion in 2001, a number of pilgrim-
ages were organized. One was led by His late Eminence Archbishop Mes-
rop Ashjian to Western Armenia and Cilicia. There are six volume video
cassettes based on this pilgrimage, one in which contains footage of the
Taron region. It was with deep regret that while watching this footage,
we came to realize that the sacred stones and Khach‘kars of St. Karapet
of Mush had become construction material for the stables and houses of
the Turkish and Kurdish population living in the surrounding area. Was
this the destiny of the many sacred places, Churches and Monasteries? To
become victims of destruction and cultural genocide along with the more
than 1.5 million Armenian victims.

Another Holy place of pilgrimage — the Avag Monastery of Yerznka
— shared the same destiny of St. Karapet of Mush.

After the conversion of Armenians, St. Gregory the Illuminator
spent the last years of his life in isolation, fully devoting himself to solitude
in the Monastery of Maneay — the Maneay Cave® of the mountain Sepuh
(Sepul). Towards the end of 325 AD, or the beginning of 326 AD,?? he died
in total solitude. Historian Movses Khorenat'si writes that the shepherds
found his breathless body by chance, and buried him at that very place
without even recognizing him. It was only later on that a monk named
Garnik discovered his grave and took it to Tordan.®

This sacred place on the bosom of Mountain Sepuh — the Avag
Monastery — was also known among Armenians as “Hankist Lousavorch‘i
Vank®” or “Maneay Cave”. Especially since in the XIIth century, an import-
ant Clergy School was developed here, which at the same time served as a
significant cultural and theological centre in the Western part of Eastern Ar-
menia. The famous Vardapets of the Armenian Church — Hovhannes Pluz
of Yerznka, Movses of Yerznka, Kirakos and Gevorg of Yerznka, Hovhannes
of Hamesh and many others, all lived, worked and created here. The famous
“Mshoy Chaiéntir” — the Homiliary of Mush — written in the Avag Mon-
astery in 1200-02, can now be found at the Mesrop Mashtots® Institute of
Ancient Manuscripts (Matenadaran) in Yerevan. The remarkable story of
“Mshoy Charéntir” is a true example of the extent in which Armenians
are bound to their spiritual and cultural values. During the 1915 Genocide,
a courageous woman, after losing her husband, children, and all her rela-
tives, put herself aside and devoted what energy she had left to save half of
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the “Mshoy Charéntir”. With God given strength, she carried this heavy
homiliary thousands of miles, all the way to Etchmiatsin. Miraculously, the
second part of this homiliary was found in 1927 and was also brought to
Armenia to be reunited with the other half.*%

The Armenian Church has devoted three main Holy Days for the
great St. Gregory the Illuminator — St. Gregory the Illuminator’s Com-
mitment of the Pit; Discovery of the Relics of St. Gregory the Illuminator;
and St. Gregory the Illuminator’s Deliverance from the Pit. Hence, on
these days, pilgrimages were organized to the Avag Monastery where sac-
rificial animals were offered by the faithful in honour of the Illuminator’s
memory. The existing photograph® of this traditional folk pilgrimage was
taken in 1907 and can be found in “Amenoun Tarets‘uyts’€” (Everybody’s
Almanach) of T‘eodik printed in 1923. There is such great national ethnic
tradition present in this collective photograph — clergymen and women
in traditional Armenian dresses — all who became victims of the exiles,
deportations and massacres of 1915.

Yes, it can be considered a fortune, that after the great loss of people
and land, spiritual and cultural values, and the overcoming of terrible
nightmares for centuries, a small part of Eastern Armenia was preserved
and remains today, existing as the current Republic of Armenia, and with-
in it, the Holy See of Etchmiatsin — the spiritual centre of all Armenians.
By international standards, Holy Etchmiatsin is a unique place, which for
17 long centuries, almost uninterruptedly, has inspired Armenians and
has been the peak of their national spirit.

THE MOTHER SEE OF HOLY ETCHMIATSIN

Holy Etchmiatsin is the embodiment of St. Gregory’s vision, the vi-
sion he had at the time of the conversion of Armenians. The historian
Agat‘angeghos asserts that in this vision®® of the Illuminator, Jesus Christ
descended in Vagharshapat from Heaven and pounded on the pagan San-
daramet temple with a golden hammer. The Illuminator, with the help of
King Trdat III, the Nakharars, and the faithful, following Divine direc-
tions, destroyed the temple and established in its place the Mother See,
named Etchmiatsin, which means the place where “the Only-Begotten
descended”.

Ever since the 4th century, Holy Etchmiatsin has been, and still
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is, the most sacred place in Armenian Christendom, therefore making it
also the main pilgrimage site for Armenians. It has played a unique role
in inspiring and motivating Armenians. Being well aware of the vital and
spiritual importance of Etchmiatsin, foreign invaders tried to “move” the
cathedral of Holy Etchmiatsin and deprive Armenians from their divine
spiritual ground. In the beginning of the XVIIth century, the Persian Safa-
vid King Shah Abas I, deported thousands of Armenians from the Ararat
valley. In 1614, he moved 15 stones displaced from Cathedral, candlesticks,
the Right Arm of St. Gregory and other relics to Isfahan, with an intention
of building a new Etchmiatsin there,? in order to eradicate the nostalgia
of the Armenians deported to Persia. It did not happen and could not hap-
pen of course, as Holy Etchmiatsin is sacred and Holy only on her Mother
land, where the “Only-Begotten descended” and where the First Cath-
olicos of all Armenians continuously invites the children of the Armenian
Church to come together and build the “Holy Altar of Light.”?®

THE ARMENIAN CATHOLICOSSATE OF THE GREAT HOUSE OF
CILICIA

As political power changed hands during the course of history, the
central location of the Armenian Church shifted as a result. By the end of
the 5th century the Catholicossate had already moved away from Etch-
miatsin; first of all to Dvin (484—931), then under Catholicos Hovhannes
Draskhanakerts‘i to Dzoravank‘ and to Aghtamar (931—944), thereafter
to Argina (944—992), Ani (992—1065), Tsamndav (1062-1105), Shughri
(1105- 1125) and Tsovk® (1125-1149). Since more favourable political condi-
tions had by then been created in Cilicia, the Armenian Catholicossate
subsequently relocated accordingly, initially to Hromkla (1149—1292),
and later to the new capital of Sis (in 1293).

When the Armenians lost their last Christian state in Cilicia to the
Mamelukes in 1375, the Eastern Armenian monks, together with their
leading Vardapets, who were the most vehement opponents of a union
with the Roman Catholic Church, wanted to relocate the seat of the Cath-
olicos from Sis to Etchmiatsin, which had been the original home of the
Catholicossate.® Gregory 1X Musabegiants’, who resided in Sis as Cath-
olicos, did not wish to leave his place of residence on account of his age
and because of the responsibility he felt towards his people in Cilicia. The
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Synod of Etchmiatsin subsequently elected Vardapet Kirakos Virapetsi as
the new Catholicos in 1441.

Nevertheless, a new Catholicos, Karapet of Eudocia, was appointed
in Cilicia in 1446.%9 Tracing its descent to him by succession, the Cath-
olicossate of the Great House of Cilicia still exists today as a second Ar-
menian Catholicossate, with its respective jurisdiction. After the mas-
sacres in Cilicia of 1920 and 1921 onwards, and a subsequent period of
uncertainty, its seat of residence was established in Antelias, a suburb of
Beirut, in 1930.

As in many cities and towns in Eastern and Western Armenia, the
Armenians of Cilicia celebrated their holidays and feasts with rich trad-
itions and customs. They have always maintained and nurtured their own
local customs, and because of this, Cilicia was a country with an enormous
wealth of cultural activity and living tradition. The most popular feasts
among the Cilician Armenians were: New Year’s Eve, Holy Nativity and
Epiphany followed by the blessing of water, during which the cross is im-
mersed in the water, symbolizing Jesus’ descent into Jordan river, and holy
Myron (chrism) is poured in, symbolic of the descent of the Holy Spirit upon
Jesus, Presentation of our Lord to the Temple (Tearnéndaraj), Feast Day of
Vardan and His Companions (Vardanank), Feast of Carnival (Boun Barek-
endan) and the Great Lent, the Mid-Lent (Mijink‘), Palm Sunday and the
Holy Week, Holy Easter, Green and Red Sunday, the Feast of Ascension of
our Lord (Hambardzum), the Feast of Pentecost (Hogegaloust), the Assump-
tion of the Blessed Virgin Mary followed by the blessing of grapes (Astvat-
satsnay Verap‘okhoum - Khaghoghorhnek), Feast of the Holy Translators
(Srbots® T argmanch‘ats‘) and the Exaltation of the Holy Cross.®V

In addition to national and religious festivities mentioned above, the
Armenians in Cilicia celebrated other feasts too, including the commemor-
ation days of the Saints of the Armenian and the Universal Church. These
occasions were not secular, as each event had a divine blessing. During the
year, in churches and homes, especially in households having the saints'
namesakes as members, they would hold special remembrance holidays to
venerate and honour the saints through prayers, pilgrimages and various
sacrifices of blessed animals in order to fulfill their solemn promises or
personal vows by charitable works.

Among many the most popular saints of the Armenians in Cilicia
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were: St. John the Baptist as the Forerunner (Sourb Karapet), Saint Greg-
ory the Illuminator, St. George the Warrior (Sourb Georg Zoravar), St.
Sargis the Warrior and his son Martiros, the Sts. Sahak and Mesrop, St.
Step‘anos, Sts. Thaddeus and Bartholomew, St. Jacob of Nisibis, the Sts.
Apostles Peter and Paul, etc. On the occasion of the feasts of the above
mentioned saints' days and many others, thousands of pilgrims and clergy
go to the churches and monasteries to mark the day of the corresponding
saint by praying and participating in the Divine Liturgy and enthusiastic-
ally celebrating popular festivities as well.

Armenians in Cilicia preserved the original spirit and meaning of
the holiday traditions almost intact from one generation to another. Losing
their great kingdom in the late Middle Ages, they were able to maintain
their national identity by preserving and living their national and ecclesi-
astical unique heritage and outstanding achievements.

As the Catholicossate of the Great House of Cilicia has been head-
quartered in Antelias after the Genocide, Catholicos Sahak II Khapayian
and his Coadjutor Catholicos Babgen I Giulesserian decreed some yearly
celebrations that slowly became popular traditions and part of the Ar-
menian Church calendar. One of the major celebrations was the Antelias
pilgrimage day which coincided with the celebration of the day St Gregory
the [lluminator was thrown in the pit. Taking into consideration that the
Catholicossate’s main church was named after Saint Gregory the Illumin-
ator and that in the old days every monastery or holy site had a pilgrimage
day, it was deemed convenient to honour the first Armenian Catholicos
and thus Antelias also had its own pilgrimage day. Therefore, it’s a revival
of one of Armenian traditions to express popular piety and devout faith.

By Saturday evening already, some devout pilgrims gather in the
church to spend the whole night praying in the church and the monastery.
On Sunday morning, thousands of pilgrims gather to take part in the Holy
Mass. The Holy Mass is followed by a procession honouring St. Gregory
the Illuminator, Saint Nicholas, Saint Sylvester and Saint Barsam. Finally,
the present Catholicos of Cilicia blesses all the pilgrims with the right hand
of Saint Gregory the Illuminator.

Later on, from 1954 onward, another fervent pilgrimage date was
fixed for the Sunday closest to August 15, Assumption Day, named the
Bikfaya pilgrimage. On 12 September 1953, there was the consecration of
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the chapel named after the Mother of God. It was built in the summer resi-
dence of the Catholicossate, on one of the beautiful hills of Bekfaya. Year
after year, thousands of Armenian pilgrims celebrate the Assumption of
the Holy Mother of God, attending the Holy Mass, blessing of grapes and
blessing of the meat-offering.

It is from here and many other sacred places that Popular Faith
emerges: faithful pilgrims journey and stay overnight in the lodges and
courtyards of the monasteries, they ask the priests to bless their offer-
ings, burn their incense and light their covenant candles, participate in
the Lauds and Vespers prayers and the Divine Liturgy, and go back to
their homes having fulfilled their vow and with a joy and satisfaction in
their hearts. Along with these occasions usually music, popular games,
festivities and folk dances are organized, which reveal the whole beauty
and richness of the traditional Armenian culture. It is worth saying that
Komitas Vardaped, the great Armenian composer, often used these types
of events as sources in collecting Armenian folk songs.

On the topic of pilgrimages, it is valuable to note that church cele-
brations and Saints remain dear to the hearts of all Armenians. It is in
the commemoration of Saints and the celebration of festivities that make
Popular Faith all the more real and tangible.

GOING ON A PILGRIMAGE TO THE HOLY LAND

From the early centuries of the Christian Church, prayerful Armen-
ian pilgrims made their way to the sacred places where Jesus lived and died
and appeared after his Resurrection. Armenians, like many Christians from
different nations, came to walk in the footsteps of Jesus as acts of devotion,
penance or thanksgiving, or to seek blessings or miracles. Many travelled
on foot. Their journeys involved enormous effort and self-sacrifice, and they
faced great hardship and perils. The pilgrims who had come back from
the Holy Land, were named among the Armenian “Mahtesi”. This wording
frequently was used among the Armenians for pilgrims to Jerusalem and
means ‘He who has seen death’. This may be derived from the fact that a
journey to Jerusalem involved a great many dangers.

THE MOST POPULAR CELEBRATIONS FOR ARMENIANS

According to recent statistics,®? the most popular celebrations for
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Armenians are the following: The New Year, Christmas, Presentation at
the Temple (Tearnéndaraj), Saints Vardanank‘, Holy Easter, Ascension,
Transfiguration (Vardavar), Assumption of Mother of God, Exaltation of
the Holy Cross, April 24th, St. Sargis, St. James of Nisibis,®¥ St. George,3%
Carnival of Great Lent,® Great Lent,%® Palm Sunday, Annunciation and
Holy Translators.®”

Some of these have national character, such as the Sts. Vardanank,
Transfiguration, Holy Translators and April 24th. While some aspects of
the celebrations are from pagan origin, such as the lighting of bonfires at
the feast of the Presentation or the sprinkling of water on Transfiguration,
but they have been adapted to a Christian feast.

The most popular Saints are: St. Gregory the Illuminator, St.
Hrip'sime, St. Gayiane, St. Sargis, St. James, St. George, St. Sahak, St.
Mesrop, St. Grigor of Narek, and St. Nerses the Gracious. The Saint
Translators — Yeznik, Yeghishe, Koriun, Ghazar of P‘arp, and Movses of
Khoren. As well as, from the new period, Komitas Vardaped, who, with
millions of Armenian Martyrs, was not just individually but collective-
ly canonized on the occasion of the 100th anniversary of the Armenian
Genocide by the Armenian Church on April 23, 2015. It should be noted
that even before this event, Komitas Vardaped was already regarded as a
Saint and enjoyed the unconditional admiration of all Armenians.

It is interesting to know that the names of almost all the Saints men-
tioned above, to this day, continue to be common names to give to Armen-
ian children by their parents, which again is a sign of reverence and belief.

April 24th is not a Church Holy Day by its classical meaning, but
after the collective canonization of millions of Martyrs of the Armenian
Genocide — as mentioned above — from this day on in the Liturgical
calendars of the Armenian Church April 24 is referred to as a Feast of the
Armenian Genocide Holy Martyrs. It is still a day of prayer and medita-
tion, and a day of special worship and requiem for the blessed memories
of more than a 1.5 million Armenian martyrs and victims of the year 1915.

Not one of the religious pilgrimages result in such an immense par-
ticipation of all the age groups, as April 24th in Tsitsernakaberd in Yere-
van, Genocide Memorial Church in Deir ez-Zor in Syria and Genocide me-
morial in Bikfaya, Lebanon.




ARMENIAN FOLK AND CHURCH TRADITIONS

There are national traditions and corresponding pagan celebrations
related to almost all of the Church Festivities. For example, during the
Presentation at the Temple, parallel with the Church Liturgy, people have
preserved the pre-Christian tradition of purification by fire. In fact, im-
mediately after the pre-feast of the Presentation at the Temple, people
participate in bonfire celebrations. Newly married couples and the young
gather around a fire and jump over the flames, for the purpose of purifica-
tion and fertility. Afterwards, grandmothers collect the ashes and spread
them over the yards and fields expecting to fertilize the land, or take the
ashes to the roofs of their houses to ward off evil.®

Even the song Ascension “Jangiulum”, the collection of water from
seven different sources, the flower bouquets, and finally the “lot” — “Vi-
jak” of Ascension — do not have a direct Christian context.

The feast of Transfiguration, as mentioned, was the combining of the
religious commemoration of Christ’s Transfiguration and the Armenian
pagan feast of Amanor (Armenian New Year or Navasard) by St. Gregory.
This feast was devoted to Astghik (Greek Aphrodite) — the goddess of
love, beauty and waters. The old Armenian Transfiguration — Vardavar
— coincided with the harvest; hence, people expressed their apprecia-
tion to the goddess for all the crops and harvest they gathered. The same
tradition has been adopted by the Armenian Church, and the believers
continue to express their feelings via the new religion. They give husks,
flowers and roses not only to the Church but also to each other. The water
games, the sprinkling of water on each other and the releasing of pigeons
are well known,%” popular and favoured among Armenians.

The blessing of grapes is related to the Day of Assumption of the
Blessed Virgin Mary. Armenians have a wonderful ancient custom of of-
fering the best parts of the first fruits to God. While during the pre-Chris-
tian period, the gift was presented to non-gods, now, consecrated by the
Church, this tradition is reserved for the Virgin Mary.“%

It is natural, that people throughout centuries create many reli-
gious symbols and traditions. For example, St. Sargis,“) whose stories and
legends relating to his life and witness have been passed on through his-
tory. Here, referring only to Popular Faith, let’s recall that St. Sargis has
become a symbol of fulfillment of wishes of love, as people attribute to
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him a legend where he carries away a young girl whom he loved. Young
girls or loving couples make “Pokhints” (a mixture of flour and grains)
and place it on the roof of their houses. St. Sargis rides his horse during
the night and leaves marks of his horse-shoe on the Pokhints. The next
morning, the young people eat that Pokhints and wait for the fulfillment
of their desires. For this occasion, young girls are often fasting 3 days
and then break their fast only the night before the St. Sargis feast day by
eating a very salty pastry — gat‘a. Afterwards, they go to bed without
drinking water in hopes that in their dreams, their beloved one will bring
them the water. In which case, they can expect their wish to come true.*?

Thus, from these descriptions one can see the religious culture of
simple people, the brilliant expressions of their faith, dreams and emo-
tions, which have spiritual origins. Including the festivities of pre-Chris-
tian folk traditions, which came to adopt Christian forms.

VENERATION OF “KHACH‘K‘ARS” CROSS STONES

Before concluding, I would like to reflect on two more aspects of
Popular Faith, which have particular significance in the religious life of
Armenians. One, is the exceptional respect towards the Cross Stones
(Khach‘k‘ars) and the other, is the sacrifice of animals (Matagh) for the
pilgrimages.

Armenians do venerate Cross Stones (Khach‘k‘ars), which is to say,
they pay respect to them because they are sacred and holy objects, and
because they reverence what the Khach‘k‘ars depict.

Armenians do not worship Cross Stones in the sense that the word
“worship” is commonly used in modern English or other languages. In
older translations, one finds the word “worship” used to translate the
Greek word proskyneo (literally, “to bow”). Nevertheless, one must under-
stand that the older use of “worship” in English was much broader than
it is generally used today, and was often used to refer simply to the act of
honouring, venerating, or reverencing.

Armenians always had a very special respect and adoration for Holy
Crosses. While for the Eastern Orthodox churches there exists the excep-
tional devoutness for Icons, it is the Khach’k‘ars that play the same role
among Armenians, because for them it remains the symbol of life, not of
Jesus mortal, but of Jesus Alive, born from the Alive. A Cross Stone symbol-
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izes the Victory over Death achieved by the Resurrection of Jesus Christ.

Some scientists assume that the heritage of the Urartu monuments
served as a foundation for the formation of Khach‘k‘ars. Others look at it as
being derived from simple Christian tombstones. However, in the Church,
a strong opinion is upheld: the initiator and the creator of the Khach‘k‘ars
was St. Gregory, although, throughout history, they have undergone a
process of perfection. The historian, Agatangeghos, states that when St.
Gregory was released from Khor Virap pit, he embarked on his mission of
spreading Christianity:

“He was showing the spots where to build churches in all of the
cities, villages and fields of Armenia. But he was not establishing founda-
tions publicly nor was he installing altars in God’s name, as he was not yet
consecrated, but only was fortifying the places and thus, was erecting the
symbol of the divine Cross. At the roads, on the streets, in the squares and
at the crossroads, he was erecting this same Sign worshipped by everyone
and there to guard and protect.”®)

Thus, St. Gregory was giving a fully Christian look to the pagan
country. Surprisingly enough, the spreading of Khach‘k‘ars in Armenia
has exactly the same character as stated by Agatangeghos. Armenians
enjoy having pilgrimages to Khach‘k‘ars, in front of which they light their
candles, worship and pray.

SACRIFICE OF ANIMALS (MATAGH)

The sacrifice of — Matagh — is closely linked with pilgrimages. Evi-
dently, the origins of Matagh have pagan, or pre-Christian background,
however, this religious tradition was practiced both by pagan people and
by Jews. The Armenian Church inherited this old custom, consecrated it
and gave it a charitable character.

Assyrians criticized Armenians as following the Jewish law of en-
gaging in the sacrificing of animals. St. Nerses Shrnorhali (Nerses the Gra-
cious) explains, in a short but important document,** the nature of this
custom ordered by St. Gregory the Illuminator. After accepting Christian-
ity, pagan priests were complaining about their livelihood. The Catholicos
consecrated this custom of sacrificing of animals, so that the newly con-
verted priests can make a living by accepting 10% of the sacrifice made by
the faithful.
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Thus, the Catholicos St. Nerses Shnorhali advised that the believ-
ers should make the sacrifice on the day of Holy Easter and on memorial
days for the dead. They have to sanctify their offering, by first feeding
the animals salt that was blessed by a priest. After the sacrifice, one tenth
is presented to the Church and the rest is distributed accordingly, “they
should first feed the hungry and needy, and then, if anything is left, feed
their relatives and loved ones.”®)

We can see that this popular Armenian custom of sacrifice has first
and foremost a charitable purpose, so that through the Church a living for
socially marginalized people is provided.

CONCLUSION

The Popular Faith of Armenians has always been encouraged by the
Church and clergy. Even today, in the framework of celebrations of the
Church, this phenomenon is highly supported and developed.

With her limited number of clergy, the Church does not have the
necessary strength to fight the previous and the newly emerged sects and
their preachers, not in Armenia nor the Diaspora. The strength of our
Church lies in the unity with her believers and is based on their strong
sense of belonging, which they express, by their living faith towards the
Holy Church. The complicated Church Doctrines, and even the Liturgy,
though beautiful and mysterious, sometimes uses outdated formulations
or languages which are not for simple people. The people, without oppos-
ing the Church Doctrine, and in harmony and faith with the general spirit
of the Church, through natural impulse have their own way of living and
expressing their faith. These expressions are in the form of prayers created
by people in modern languages or local dialects, songs, psalms, etc.

The opportunity of expressing Popular Faith with all its pluralism
in daily life through various methods can only motivate Popular Faith and
strengthen the Church. The Popular Faith in its forms of expression may
seem a bit simple and sometimes naive, but that simplicity very often has a
deep spiritual base. As we have shown in this presentation, the source and
inspiration of such Popular Faith is always the Church by its living spiritu-
ality, historic mysticism and realizations through Church sacraments.

The centre and at the same time the purpose of people’s spiritual
life, in the past, today and in the future, was and will always be, the re-
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vealing God, for He is the Carrier of everything, and He is the Creator of
life and the meaning of all of our existence.

This Popular Faith will always be closely connected with Jesus
Christ, with the crucified and truly resurrected Creator, who is the proof
of God’s promise. The highest criteria of a believer’s life and the inner
dynamism of their faith is following the life of Christ and His teachings.

The Popular Faith, as simple and naive in its manifestations, never-
theless, is aimed towards the highest Truth of the Christian faith and rev-
elation. The fact that there is a God, Whom we can address, Whom we can
talk to, Whom we can pray to, the very fact that He is an — “Khorhurd
khorin anhas ev anskizb’n” — an unspeakable “Mysterious Sacrament”, a
“Mysterium tremendum et faszinosum” — is the essence of the existence
and the center of the spiritual life of the faithful.

The Popular Faith of Armenians sprung from the sacred sources
of the Holy Church and the Christian Faith. It has never been just a
theoretical or sentimental phenomenon, but a religious reality with flesh
and blood. It has an existential value, a national and cultural identity, a
spiritual-ethical firm principle, for the defense and loyalty of which in
the past and present, people were always ready to meet the most severe
conditions, including individual and collective martyrdom. The Armenian
people, who share with their sister churches, by the Grace of God being
baptized to Christians more than 1700 years ago, will definitely continue
to build the “Holy Altar of Light”, which the only-begotten Son of God
has established on the land of Armenia. The Armenian people in Republic
of Armenia, in Republic of Artsakh (Karabagh) and in the Armenian dias-
pora, spread all over the world, must keep alive the lantern of faith, which
is above the altar of Holy Decent, and is lit by the tears of the Great and
Holy St. Gregory the Illuminator.

REV. DR. ABEL MANOUKIAN
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St. Gregory the llluminator Cathedral in Antelias, Lebanon
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